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“= wpsurge of youth and underage participation in social vices and their disastrous
~fFects are causes of apprehension for the future of Nigeria. This trend is attributed to the
=fFectiveness of the home in child upbringing contrary to the Islamic provisions. This
development indicates missing links between the Islamic duties of mother on child
~caring and the practice of Nigeria mothers. This scenario precipitates this study which
-«plores the Islamic mothering culture in curbing the social vices. especially among the
Muslim youths in the country. [he motherly roles depicted in the Qur’an serves as
models for nurturing upright children. The paper expounds on some missing links
etween the Islamic mothering provisions and the practice among the Nigeria Muslim
mothers. The study also suggests manners of fixing the gaps created in mothering
Muslim children. Interview and related studies were the major research instruments.
Muslims. male and female, between the ages of 12 and 80 were randomly selected as
nterviewees. These are: Islamic scholars, educators, school counselors, parents, youth,
cic. The findings revealed that Islamic mothering is a comprehensive nurturing of a child
1o forestall his/her engagement in nefarious activities. Impediments to [slamic mothering
identified are majorly mother’s disposition and cconomic predicament. The study
oncludes that mothers should be resolute on discharging their duties as ordained by
Islam, by being available and accommodating and consciously managing the meager
resources made available to them. These shall make the home peaceful and serve as
shield for the children against vices.

Keywords: Islamic Mothering, Muslim Mothers, Prophylaxis, Social vices, Nigeria
Introduction

The increasing rate of the youth and the underage in social vices and their destructive
cffects are alarming and causing apprehension for the future of the country. These
~ealities are not hidden in the daily media reportage and research findings.' It is on record
12t many contemporary youths channel their vibrancy into nefarious activities such as

- licentiousness, terrorism, ctc. instead of constructive endeavours. This trend was
sverred 10 be chiefly due to ineffectiveness of .the home.” This development negates the
Jamic fortification of the home in anticipation of entrenching serene atmosphere
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conducive for child nurturing among other.” Islam accorded comprehensive provisions to
mothers to equip her wholesomely for the task of nurturing upright children (Q. 4:34,
2:233).1 Surprisingly, some Muslim mothers are alleged to have downplay their maternal
duties thereby making their wards including the underage participate in different kind of
vices.” This children embrace vices with impunity, showing the laxity in their upbringing,
as if Islam does not vehemently condemn vices.

This development indicates that, there are some missing links between the Islamic
mothering provisions and the practice of Nigeria Muslim mothers. The ineptness of some
Nigeria Muslim mothers is reported to have made their wards susceptible to nefarious
practices and availed the disgruntled politicians avenue to recruit them for horrendous
activities.” These youth are most times mobilized with hard drugs, ammunition and
material wealth which consequently reinforce them to engage in all sorts of destructive
activities and institutionalization of criminality in the country.® Consequently,
consumption of hard drugs and other intoxicants, cultism, promiscuity, fraudulent and
nefarious activities become their way of life. This happening has the devastating effects
of: incessant lost of lives and properties; destruction of youths (physically, mentally and
morally) thereby rendering them unproductive and becoming liabilities to the society.’

These scenarios spurred this study with the aim of exploring the Islamic mothering
culture as depicted in the Qur’an (that produces upright personalities), to serve as a model
for Nigeria Muslim mothers and others from elsewhere. The paper delves into the
missing links between the Islamic duty of mothering and how some Nigeria Muslim
mothers nurture their children into blameworthy children. Also, ways of surmounting
mothering challenges that ensures best care as ordained by Islam for children are
suggested in the paper. Interview and related studies were the major research instruments.
Muslims male and female, between the ages of 12 and 80 were randomly selected as
© interviewees from Muslim dominated communities in llorin, Kano, Zaria, Ibadan, Lagos
and Abuja. These are: Islamic scholars, educators, school counselors, parents, youth, etc.

Mothering Culture in Islam

Child is regarded in Islam as a precious gift from Allah, which He bestows to
whomsoever He wishes as attested in Qur'an 42:49-50:
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To Allah belongs the dominion of the heavens and the earth. He creates
what He wills (and plans). He bestows (children) malec or female
according to His will (and plan), Or He bestows both males and females,

and He leaves barren whom He will: for He is full of knowledge and
power. '’
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Every human being intuitively longs for children with their might and main, given the
benefits attached to them. Among others, they are considered adornment of life as
affirmed in the following verses of the Qur’an:
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“Wealth and sons are allurements of the life of this but the things that endure, good
deeds, are best in the sight of Thy as rewards, and best as (the foundation for) hopes™
(18:46).

o

“And those who pray, "Our Lord! Grant unto us wives and offspring who will be the
comfort of our eyes, and give us (the grace) to lead the righteous" (25:74).
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“There did Zakariya pray to His Lord, saying: "O my Lord! Grant unto me from Thee a
progeny that is pure: for Thou art He that heareth prayer!” (3:38).

o\

This human dispositions to children. coupled with Allah’s intent of purifying human race
from filth, child nurturing is painstakingly handled in Islam to guarantee them as best gift
(Q. 18:46, 25:74) and not curse as cnunciated in Qur’an 64:14:
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“Your riches and your children may be but a trial: but in the presence of Allah, is
the highest, reward”.

These verses suggest that the uprightness or otherwise of any child depend largely on the
treatment given to him/her by the parents. Prophet Muhammad also explains further:
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No child is born except on 4/-Fitrah (Islam) and then his parents make
him Jewish, Christian or Magian, as an animal produces a perfect young
animal; do you see any part of its body amputated?”" Then he recited:
"The religion of pure Islamic Faith (Hanifah), (i.e. to worship none but
Allah), The pure Allah's Islamic nature with which He (Allah) has
created mankind. Let there be no change in Allah's religion (i.e. to join
none in Allah's worship). That is the straight religion; but most of snen
know not..." (Q. 30.30)."

Hence, the Islamic method of mothering is meticulously handled to enable every child to
grow with proper care and become righteous. Though this assignment is specifically
designed to be spearheaded by the mother, but the paternal duties of the father and the
society are germane to the proper training of a child.

Mothering culture in Islam is the act of dedicating to the wholesome nurturing of a child
- from the state of fetus till adulthood in accordance with the Islamic principles. This task
involves the rearing of child affectionately in the stages of pregnancy, birth,
breastfeeding and every stage of development till he/she becomes of age (adult). These
stages of mothering are captured in the following Qur’anic verses:
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. In travail upon travail did his mother bear him, and in years twain was his weaning;:
(hear the command), "show gratitude to Me and to thy parents: to Me is (thy final) goal”
(31:14);
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The mothers shall give suck to their offspring for two whole years, if the
father desires to complete the term. But he shall bear the cost of their
food and clothing on cquitable terms. No soul shall have a burden laid on
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it greater than it can bear. No mother shall be treated unfairly on account
of her child. Nor father on account of his child, an heir shall be
chargeable in the same way. If they both decide on weaning, by mutual
consent, and after due consultation, there is no blame on them. If ye
decide on-a foster-mother for your offspring, there is no blame on you,
provided‘ye pay (the mother) what ye offered, on equitable terms. But
fear Allah and know that Allah sees well gvhat ye do (2:233).
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. In pain did his mother bear him, and in pain did she give him birth.
The carrying of the (child) to his weaning is (a period of) thirty months.
At length, when he reaches the age of full strength and attains forty
years, he says, "O my Lord! grant me that | may be grateful for Thy
favour which Thou has bestowed upon me, and upon both my parents,
and that [ mav work righteousness such as Thou mayest approve; and be
gracious to me in my issue. Truly have I turned to Thee and truly do |
bow (to Thee) in Islam (46:15).

It is apparent {from the above expositions that Islamic duty of mothering is instinctively
the responsibility of the mother and the father to make adequate provisions for their
upkeep (i.e. the mother and the child).

Prerequisites of Islamic Mothering

To facilitate Islamic mothering., marriage is declared the only gate to family life in Islam
(Q. 4:3, 24:32). Marriage does not only create security to the couple (Q. 30:21, 2:187),
but provides veritable loving and serene atmosphere for child nurturing. Also, preference
is given to religiosity as the basis of choice of the marriage partner to be predisposed to
righteous children as canvassed by the Prophet.'” Allah explicitly shared marital duties to
couple’(parents) to foster peace and harmony in the home, as well as having commitment
to the care of children. Matrimonial and parental responsibilities are allocated based on
the natural endowment of the husband (father) and wife (mother). The husband (father) is
obligated to maintain the family by supplying them with conducive environment,
nourishing their physical and spiritual selves. These assignments are elucidated in the
Jur’an thus;

e
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“Men are the protectors and maintainers of women, because Allah has given the aene
more (strength) than the other, and because they support them from their means ...” (Q.
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Let the man of means spend according to his means: and the man whose
resources are restricted, let him spend according to what Allah has given
him. Allah puts no burden on any person beyond what He has given him.
After a difficulty, Allah will soon grant relief (Q. 65:7).
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Prophct Muhammad also said in this respect:

Mu'awiyah asked the Apostle of Allah, what is the right of the wife of
one of us over him? He replied: That you should give her food when you
cat, clothe her when you clothe yourself, do not strike her on the face, do
not revile her or separate yourself from her except in the house.”

Thus every husband is the head, guardian, protector and backbone of his family."
Similarly, he must create an cnabling environment that will enhance the wife’s (mother)
psychological and physical stability for the arduous assignment of child nurturing.”” The
wife (mother), on the other hand, is ordered to be faithful to her husband and serve him
cfficiently as commanded in the followings:
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. Therefore the righteous women are devoutly obedient, and guard in (the husband's)
absence what Allah would have them guard ...” (Q. 4:34); and Qur’an 25:74.

The wife (mother) is cqually saddled with the management of the home particularly, the
children by overseeing them (as earlier cited in Qur’an 2:233, 31:14, ctc). The maternal
duties of mothers, \\hzhn are the focus of this paper, shall be expounded upon in the
work. The extended family an u.her relations (society) are similarly stakeholders in the
[slamic culture of motherir hey are to lend support to the immediate parents’ efforts
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in mii'turing the younger ones. They are to be the community watchdog against any vices
and also promoter of virtues as expatiated in the following Qur’anic verses:
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The believers, men and women, are protectors one of another: They
enjoin what is just, and forbid what is evil: They observe regular prayers,
practise regular charity, and obey Allah and His Messenger. On them
will Allah pour His mercy: for Allah is exalted in power, wise (9:71).
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“Ye are the best of peoples, evolved for mankind, enjoining what is right, forbidding
what is wrong, and believing in Allah ...” (3:110).

The Prophet summed up these duties for the stakeholders thus:

All of you are guardians and are responsible for your wards. The ruler is
a guardian and the man is a guardian of his family; the lady is a guardian
and is responsible for her husband's house and his offspring; and so all of
you are guardians and are responsible for your wards.'®

Mother’s Responsibilities in Islamic Mothering

Allah fortified mother to intuitively have passion for her children. She is bestowed with
unique physical, psychological and emotional characteristics needed to effectively care
for their upbringing. Her compassionate, sensitive, patience, kindheartedness natures are
suitable for tending the younger ones. Nonetheless, her faith and trust in Allah; her
willingness to obey Allah’s command are germanc to her behavioural tendency in this
duty. The Qur’an gives example of Hanatu (mother of Maryam) and her resolute on
righteous progeny through her fervent prayers and monitoring:
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Behold! a woman of 'Imran said: "O my Lord! I do dedicate unto Thee
what is in my womb for Thy special service: so accept this of me: for
Thou hearest and knowest all things."

When she was delivered, she said: "O my Lord! Behold! I am delivered
of a female child!"- and Allah knew best what she brought forth- "And
no wise is the male like the female. | have named her Mary, and I
commend her and her offspring to Thy protection from the evil one, the
rejected."”

Right graciously did Her Lord accept her: He made her grow in purity
and beauty: in the care of Zakariya was she assigned. Every time that he
entered (her) chamber to see her, he found her supplied with sustenance.
He said: "O Mary! whence (comes) this to you?" she said: "From Allah.
For Allah provides sustenance to whom He pleases without measure" (Q.
3:35-37).

The aforementioned verses show the efficacy of prayers, resourcefulness of Hannatu and
her faith in Allah by entrusting Maryam to Prophet Zakariya to enhance her religious
devotion. Prophet Zakariya monitored Maryam perfectly to the extent of realizing that
she does have miraculous provisions in her midst. This narrative shows that if mother
employs prayer, resoluteness and resourcefulness, she will raise upright children like
Maryam.

Mother’s uprightness is germane to mothering as a viable example to her child. Maryam
was blessed with a child without having intercourse with any man. This happened
because of her chastity and devotion to Allah (Q. 66:12). The miraculous conception of

39.



KWASU Journal of Religious Studies Vol. 3, No. 1, (2019)

Maryam and her birth to Prophet ‘Isa (Q. 19:16-22) also illustrates that if mother is
~ chaste, her progeny will be pure as narrated in Qur’an 66:12:
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“And Mary the daughter of 'Imran, who guarded her chastity; and we breathed into (her
body) of Our spirit; and she testified to the truth of the words of Her Lord and of His
revelations, and was one of the devout (servants)”.

Similarly, Hanatu’s virtue and chastity was eulogized when her daughter, Maryam
appeared before the society with her miraculous child, Prophet ‘Isa (Q.19:28), indicating
that Maryam has righteous parent.

Mothering duties cqually involve submissiveness to husband (as wife), the sacrifice of
comfort, exhibition of patience and perseverance for the sake of the child. These virtues
were demonstrated by Hajarah for the survival of her son, Prophet Ismail in a hostile
environment as described in Qur'an 14:37. Hajarah’s hastening between Safa and Marwa
several times in search of water for her son, not minding the roughness of the terrain is
commemorated during hajj and “umrah as sa’y (Q. 2:158)."" Her son also grew up with
good virtues, became righteous and acclaimed forbearer (Q. 37:100-103). Hajarah was
able to rear her son with laudable qualities she possessed. She served as model to him in
obedience, endurance, patience, faith in God among others. If mother relates honourably
with father (her husband), and lives by the Islamic moral principles, her children are
predisposed to being righteous like Prophet Ismail.

Prophet Musa’s mother’s skills of nurturing are also narrated in the Qur’an 28:7-13. Her
faith in God gave her the courage to protect her son from being killed at infancy by
Firfawn’s soldiers. She displayed high level of ingenuity by sending Musa’s sister to
monitor his son on the river. Her cleverness assisted her in breastfeeding her son and
partaking in his upbringing. The role played by Asiyah, the wife of Fir"awn who adopted
Prophet Musa is remarkable to his survival and rearing in the palace of a tyrannical king.
Asiyah protected him against her husband through humility and persuasiveness as
reported in Qur’an 28:9. Her love for Musa is infinite; she tenderly protected him and
defended him ultimately. Prophet Musa was nursed with high moral standards possessed
by Asiyah (Q. 66:11) and his mother. Consequently, Prophet Musa grew up courageous,
kindhearted, humble, and steadfast. If a mother breastfeeds her child, supervises the
upbringing, and/or have virtuous guardian around him/her, such child will grow up a
balanced rugged human being like Prophet Musa.
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The intimacy between mother and child, through pregnancy, birth, breastfeeding, and
tending for many years till adulthood; her attendant sacrifice of sleep, comfort, energy,
resources and other inestimable discomfort as established in the Qur’an (2:233, 31:14,
46:15, etc.) equip mother for mothering. These experiences ignite mother’s level of
patience, endurance, attentiveness, understanding, skillfulness, etc in child rearing. This
reality creates natural bonding between mother and the child. She becomes his/her ﬂrst
teacher, the closest person who understands the child’s needs and pecullanty It is this
design that makes mother the chief architect of child’s personality. It is what she ingrains
during the formative stages of development that she nurtures at adolescent through
appropriate guidance, counseling, mentoring, and becoming righteous model to the child.

The task of tending children becom(.s more complicated at teen stage for mothers due to
the convulsive nature of the stage.' In this period, Islam applies authoritative style of
parenting as exemplified by Prophet Yaqub (Q. 12:4-6, 16-18, etc.) and Lugman (Q.
31:12-19). In the case of Prophet Ya°qub, he was approachable, responsive, supportive,
patient, subtle, forgiving in his interactions with the children. It was the confidence
reposed in him that enticed his children to share their worries, seek his guidance and
follow them appropriately. His constant admonitions and exhortations on belief system in
[slam, evils associated with Shaytan and its accomplices assisted in cultivating good
moral standard in them and feeling remorseful when they erred. In the case of Lugman to
his son, Qur’an 31:12-19 contains his admonitions which covers the themes of: worship
of God alone; honour of parents, knowing that God will judge all deeds, fulfilling duty
towards God and humanity.'”” Mothers should comply to the above instructions to save
themselves and their wards from hell fire (Q. 66:6).

The above verses set boundary for a child in his/her relationship with God, parents and
other human beings in a very cloquent and logical manner. These verses are not only
moral training for children, but also prepare them intellectually. Although these training
methods were explored by fathers (Prophet Ya°qub and Lugman); mothers too, can apply
them in training their children. These expositions describe healthy relationship that is
envisioned for child and parent interactions in Islam.

The enormous duty of the mother in Islamic mothering as described above, are all-
embracing (moral, physical, and intellectual development of the child). There is no doubt
that this arduous task demand so much from the mother, in terms of exhaustion of her
time, energy and comfort, among others. This reality presupposes why mother (wife) is to
be furnished with care and attention by husband to enhance her total dedication to child
upbringing. Similarly, her steadfastness in child nurturing is profoundly appreciated and
recompensed immeasurably in several verses of the Qur’an such as in: 17:23-25
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Thy Lord hath decreed that ye worship none but Him, and that ye be kind
to parents. whether one or both of them attain old age in thy life, say not
to them a word of contempt, nor repel them, but address them in terms of
honour. And, out of kindness, lower to them the wing of humility, and
say: "My Lord! bestow on them Thy Mercy even as they cherished me in
childhood." Your Lord knoweth best what is in your hearts: if ye do
deeds of righteousness, Verily He is Most Forgiving to those who turn to
Him again and again (in true penitence).

Prophet Muhammad in several ‘ahadith also culogize mother out of which is:

[ asked, “O Allah’s Messenger, to whom should I show kindness?” He
replied, “Your mother.” I asked, “Who comes next?” He replied, “Your
mother.” 1 asked, “Who comes next?” He replied “Your mother.” 1
asked, “Who comes next?” He replied, “Your father, then your relatives
in order of relationship.”""

Most importantly, children of this mothering model become righteous, progressive, and
resourceful. Hence, mothering is a religious obligation on every mother that supersedes
any form of other endeavours in life.”

Missing Links between Islamic Mothering and the Practice in Nigeria
Mother’s Disposition

Mother’s disposition according to the interviewees cut across her values, interest and
behaviour tendencies. They expatiated that some Muslim mothers in the country have
denigrated their religious duty of nurturing children consciously or unconsciously: seeing
mothering as burden that restricts their movements, comfort and 1:>rogrv.=,ss.22 They added
that these women cherish western way of rearing children by monetizing the duty through
the intervention of housemaids/nannies or daycare centres (that are most times,
indiscriminately chosen).” Thesc outlets are charged with the home management and
training of the children as well as socializing with them. The interviewees also lamented
that neither the nannies/housemaids nor the daycare centres usually have the Islamic
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learning and orientation to inculcate in the children.*® These children are therefore left
deciding for themselves, or at the mercy of the personality that harbour them mostly. In
this wise, children are denied motherly affections, love, care and attention needed for
proper upbringing and become prone to freedom, luxury and even vices at tender age.

The case of mother’s desperate quest for materialism and living in excessive luxury was
equally mentioned as attitude that deters adequate supervision of children. These mothers 4
are said to be mostly after the physical and intellectual development of the children at the
detriment of the moral. They enroll them in institutions devoid of Islamic orientations but
inclined only to western ideologies. These children are nurtured with sophisticated
clothing, feeding and even information and communication gadgets which predispose
them to horrendous activities. Inadvertently, these children imbibe foreign and unlslamic
culture of materialism and careless living.”

The life pattern and social values of mothers are also averred to be another impediment to
the righteousness of some Nigeria Muslim children. Instances of mothers who adopt
socialite style of living as well as opposing Islamic values were identified as bad omen
for their children. Their incessant attendance in ceremonies, coupled with extravagant
spending launch their children into materialistic tendencies and frivolities. They grew up
with little or no respect for God and perceive Islamic ethics as outdated and unrealistic
for modern time., They embrace vices as a way of life and engage in them with impunity.

Another challenge of mothering is aggressive and impatient behaviour emanating from
mothers’ inability to combine home management with career callings. The interviewees
affirm that most contemporary Muslim mothers in the country are victims of (hls They
work round the clock to cope with the twain duties having little or no time to rest.” This
experience makes them vulnerable to life trials and tribulations, with attendant poor
health. They sometimes act impatiently and sometimes aggressively with their spouses
and children. These attitudes coupled with their inevitable absence (at one point or the
other), strain the natural intimacy between them and their wards. Consequently, the
children lose confidence in them and seek guidance and solace clsewhere or even in
vices.

Weak Family Rapport

Poor family rapport is reported to have been precipitated by complex happenings in the
family, especially between the couples.”” One of these is, where the husband and wife
rclationship is very tensed; the atmosphere is devoid of peace and love; and
inadvertently, couples act selfishly. Their home becomes the abode of tension and their
wards are in disarray without any family grip. Also when fathers (husbands) shirk their
familial duty, the wife and the children bear the brunt. This attitude is reported to have
tempted some wives and children into licentiousness among others; in an attempt of
making the ends meet.”® Individualistic style of living of modern time is also mentioned
to have weakened the extended familial rapport whereby the parents are the only adult
available for the training of children. Children are consciously or unconsciously nurtured
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to disregard exténded families in their affairs. The role of immediate and distant family
relations in ensuring that young ones act properly is erased. All the aforesaid make
children vulnerable to vices (like licentiousness, fraudulent and obnoxious activities).

Economic Predicament

Economic difficulty being witnessed in the country has devastating effect on Islamic
mothering of children.”” Many parents who are con8cious of their parental roles are
impeded by either nonpayment of salary or poor harvesting, or problem of insurgencies.
Children’s training needs could not be met; school graduates or artisans are also jobless
and could not fend for themselves, but still look up to their parents (who have meager
resources). The above scenarios frustrate some youth into fraudulent or nefarious
activities. The activities of the socialite mothers, who have carved fake opulent way of
living, also create avoidable financial mess for the family. The children who are given
wrong impression about the financial strength of the family; and could not cope when
they come of age with meager resources; may end up in fraudulent or nefarious practices.

Bridging of Gaps between the Islamic Mothering and the Practice in Nigeria
'Qualities of Motherhood in Islam

Muslim mothers should cultivate laudable qualities cherished in Islam and internalize
them in their lives. These qualities are obedience to Allah and husband, virtuousness,
patience, perseverance, trust in God. tolerance, selflessness, prayerfulness, among others.
Obedience to Allah is the major quality that can sustain any human through the phases
and intricacies of life. Allah emphatically prescribed Islam as the only acceptable religion
for humanity (Q. 3:19, 85). It has comprehensive laws that cater for every aspect of
human endeavours and Muslims are unequivocally commanded to live accordingly.
Hence, the Muslim mothers must allow Islamic principles to guide not only her ritual
worships but also human interactions. She should surrender wholeheartedly to the Islamic
injunctions as commanded by Allah and subject her values, interests, behaviours as well
as her general outlook to it as done by Hannatu, mother of Maryam. She must possess
strong will for Islamic ideals and institutionalize them in her way of life. Mother’s
obedience to Allah involves her total submission to her husband as asserted by Islam. She
must serve him enthusiastically without reservation and see to his physical, mental and
moral serenity.*

Similarly, Muslim mothers should imbue patience in their interactions (Q. 3:200),
especially with their husbands in order to cope with their shortcomings. In the same
manner is the need to cultivate perscverance in the times of difficulties to prevent them
from blameworthy reactions. These laudable quahtles will fortify them with the will and
courage to live by Allah’s commandments even in the presence of apparent chal!enges
Consequent upon these, their homes flourishe in love and tranquility with their children
receiving the best Islamic care and having models to emulate like the case of Hajarat and
her son Prophet Ismail.
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Mother’s Disposition to the Children

Muslim mothers should manage the home with all their natural endowments and
resources as worship as demanded in Q. 6:162:

,a,aa"g ..”"”” .,, _”‘=
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“Say: Truly, my prayer and my service of sacrifice, my life and my death, are (all) for
Allah, the Cherisher of the Worlds.”

They must dedicate themselves to the overall well being of their children as clamoured
for by Prophet Musa’s mother. Every stage of child’s development requires mother’s
affection, attention, guidance, patience, endurance, resourcefulness supervision among
others. These interactions will afford the mother ample opportunity to recognize the
spoken and unspoken actions/reactions, feelings, opinions and activities of the child and
apply appropriate, immediate measures in due course. These happenings will equally
create lively and lovely rapport that ingrain the trust of the mother in children.
Consequently the children will cultivate confidence in them and abide by their guidance
as was in the case of Prophet Ya‘qub narrated in Surat Yusuf, i.e. Qur’an 12.

Muslim mothers should train their wards to recognize the boundaries of Islam and to live
in accordance. She should explicitly, eloquently and systematically present Islamic
teachings according to the level of child’s understanding. The fear of God and His
attributes should be ingrained in the child’s mind right from infancy. The rationales
behind the dos and don’ts of Islam as well as the reward or punishment attached to them
should equally be emphasised to the adolescent children in particular as done by Lugman
to his child.

Muslim mothers should guide their ways and strife to practice the Islamic principles to
the best of their abilities. They should be sensitive to what they say, do, and their
reactions in every events of life. They should be good model to the children to reinforce
the practicality and viability of the [slamic principles. Reference should always be drawn
of important personalities in Qur’an or Muslim societies as model to demonstrate
righteous living.”* Child should be given enabling atmosphere to clear their worries or
ask any questions without fear of intimidation. Most importantly, the mothers should be
sensitive. scientific and pragmatic in diagnosing these cases and responding through
Islamic injunctions appropriately.

Mediating Economic Challenges

Muslim mothers should manage the financial resources of the family judiciously and live
within their limit as directed in Quran 65:7. They should be mindful of extravagant
spending (without compromising quality) on dietary, clothing, accommodation, schooling
systems in the family. They should avoid unhealthy competitions and incessant
ceremonial outings of their peers for productive needs. They should ingrain in their
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children the need to live honourably and be creative to explore lawful opportunities, as
well as reposing trust in Allah.

Conclusion

This paper has explored the Islamic mothering culture as prophylaxis against social vices
in Nigeria. It emphasized mother’s responsibilities in rearing her children to be upright as
envisioned by Islam. Mothering styles depicted in the Qur’an that nurtured important
personalities in Islam were uséd as model for Nigeria mothers to emulate. The paper also
identifies Muslim mothers’ disposition as the major hindrance to Islamic mothering
among Muslims in the country. Their carefree stance to Islamic ideals and carcless
attitudes to their homes rob children proper orientations prescribed by Islam. The paper
therefore, concluded that the aforementioned challenges to Islamic mothering can be
surmounted through Mothers’ obedicnce to Allah and their husbands; dedication to, and
prayers for their children, along with her exercise of patience, perseverance,
resourcefulness and trust’in Allah. Consequently, the homes will flourish in peace, love
and tranquility; and shield children and family members against any vice.
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