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Abstract

Qur'anic exegesis otherwise known in Arabic terminology as Tafsir is an integral
intellectual strive necessary for the study and understanding the messages of the Qur'an.
The Prophet was the pioneer exegete obliged by the Divine commandment to explain the
contents of the Qur'an to the entire mankind. The paper examines the contributions of
Qurtubi's work to the exegetical knowledge and its characteristics in the subsequent
generations after the demise of the Prophet Muhammad (5.A.W). His work is with
particular emphasis on the Tafsiru-I-Ma'thur: explanation of the Quran by the Qur'an
itself, Hadith of the Prophet (SAW). statements of the companions of the Prophet and
their followers after them. His work on Tafsir: Al-Jamiu-li-Ahkamil-Quran is a
codification of legal verses of the Qur'an. The paper intends to explicate the salient
attributes of Qurutubi's work and its relevance to the contemporary exegetical challenges
in the Muslim world. This paper therefore adopts illustrative and exegetical approaches to
examine the characteristic features of Qurtubi's legal exposition in his Tafsir work. Thus,
it concludes that Zafsir literature could be incorporated into various academic institutions
of learning.
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Introduction

Every Tafsir work has its features that differentiate it from other ones. This paper dwells
on the features of Al-Jami*u li "Ahkam *I-Qur’én of Qurtubi- a Tafsir work in twenty (20)
volumes, consulted widely by many contemporary writers on exegesis and Islamic law. It
is, however, equally pertinent to give a briel insight into the life of the author who
doubled as a Qur’anic exegete and a jurist as depicted in this famous 7afsir.

Brief Biography of al-Qurtubi

Imam Abu ‘Abdullah Muhammad Ibn Ahmad Ibn “Abi-bakr Ibn Farah Al-Ansari, al-
Khazraji Al-Andalusi al-Qurtubi was an eminent scholars of the Maliki school of law. He
was an expert in the field of Qur’anic exegesis and the Hadith literature as well." He was
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popularly known as Al-Qurtubi. a derivation from Qurtabah, his place of birth. His father,
*Ahmad was a farmer who died during a Spanish attack of Cordova in 1230 C.E when
limam Qurtubi was 16 vears old.” [is progenitor, Farah was an indigene of Madinah who
lived as a pious Muslim.

Muhammad al-Qurtubi was born in 1214 C.E in Cordova in the present day Spain. at the
summit of its great period of Islamic civilization. He was a man of great modesty. Right
from childhood, he disdained worldly honors and materialism. Throughout his lifc, he
wore simple gown and cap of the ordinary Muslim. While he was young, he was very
much dedicated to the worship of Allah as well as searching for knowledge. When he
grown up, he yngag:cd in writing books couple with his worship (‘/badah) towards Allah
Aimlohty

Imam Qurtubi learnt and memorized the Qur’an in Cordova. He also learnt the basic
principles of Arabic Language (Qawd'idu 'I-lughati 'I- Al-“Arabiyyah). He widens his
knowledge by studying jmisprudencc (figh), Qur’anic recitation (‘ilmu 'l-gira’ah),
Rhctoric (Balaghah), Qur’anic sciences (“ulumu 'I-Qur'an), Arabic poem (Shi‘r) and host
of others. He thercafter traveled down to Egypt in quest of more knowledge.* He
acquired knowledge there from host of scholars as many other students also learnt from
him. Ile traversed various fields of knowledge such as Arabic Phonetic, Science and
Jurisprudence as he was known to be a jurist and hadith transmitter. lle remained in
Egypt throughout his life and was recognized as the best Qur an exegete (Mufassir). lle
dicd and was buried at Muniya Abi-1-Khusaib in upper Egypt’ on Monday night, ninth of
Shawwal 671AH/1273CE. Shaykh Muhammad bin Ahmad al Qunub; was happily
married and blessed with children among them was Shihabud-Din *Ahmad.’

General Information on Afl-Jami‘u li "Ahkami ’I-Qur’an

Al-Jamiu li 'Ahkami '1-Qur’an of Qurtubi is popularly referred to as Tafsir al-Qurtubi. It
is onc of the superlative and prominent classical works of Qur’anic exegesis written in
Arabic language in twelve (12) volumes. As the name of the book implies (i.e. Jami‘u li
“Ahkam) which means a compendium of legal rulings in the Holy Qur’an, the basic
objective of this Tafsir is to deduce juristic injunction and rulings from the Qur’an. Yet,
in doing this, al-Qurtubi has also provided the explanation of verses, researched into
difficult words, discussed diacritical marks, used clegant style and composition and
dabbled into linguistic analysis as well. The methodology adopted by the author in his
commentary on the verses of the Qur'an is At-Tafsir bi I-Ma'tur ic. Tafsir based on
transmissions from the Qur'an itself, the Prophet (SAW), the companions and their
successors respectively,
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Features of Qurtubi’s Al-Jami‘u li 'Ahkami 'I-Qur’dn

i. The use of *Asbabu ’n-Nuziil

Qurtubi discusses Sababu ‘n-Niizul (i.e causes or circumstances surrounding revelation of
a verse or verses) in order to make the injunction there in the verse(s) apparently clear to
his readers. An apt instance is the verse:
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It is not for a believer, man or woman, when Allah and His
messenger have decreed a matter that they should have any
option in their decision. And whoever disobeys Allah and
His messenger, he has indeed strayed into a plain error.’
Q33:36
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Concerning the cause of revelation of this verse, Qurtubi remarks from what was narrated
from Qattadah, Mujahid, and Ibn ‘Abbas respectively, that the Prophet (SAW) proposed
Zaynab bint Jahsh (his uncle's daughter) for marriage, of which Zaynab thought and
assumed the proposal was for the Prophet himself, until it became glaring to her that it
was for Zayd. She detested it and even rejected it. Thereafter, the verse under study was
revealed, when it was read to the hearing of Zaynab, she complied willingly and was
thereafter married to Zayd.

In another report, Zaynab and her brother: Abdullah abhorred seriously to the prophetic
proposal for Zayd, proclaiming the noble Quraishite origin of Zaynab, while Zayd was
initially a slave, until this verse was revealed, then her brother said to the Prophet: "your
command is my wish", and thereafter the Prophet (SAW) married Zaynab to Zayd.

Also, another report contrary to the above two has that the verse under study was
revealed in respect to Ummu Kulthum bint “Ugbah bin Abi Mubit, who voluntarily
submitted herself in marriage to the Prophet (SAW), but the Prophet, in turn, gave her in
marriage to Zayd bin Harithah. This prophetic act became detestable to her and her
brother, as the two of them said: "Indeed we intended the Prophet, but he had married her
to other than himself", Then this was revealed due to this reason’

Another apt instance is the verse:
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It is made lawful for you to have sexual relations

with your wives on the night of the fasts. They are .
body cover, or screen, or Sakan (i.e you enjoy the

pleasure of living with them) for you and you are

the same for them. Q.2:187

Qurtubi relates Bukhari’s report as follows: from the authority of Al-Bard’i saying: when
Ramadan fast was prescribed to the Muslims, they used not to have sexual relation with
their wives throughout the month, but some hid themselves to secretly have intercourse
with their wives. Then the verse under study was revealed to the Prophet asa permission
and relief for the Muslims.

Another report reveals thus: When Ramadan fast was first prescribed to the Muslims they
used to eat, drink and have sexual intercourse with their wives from the late evening (i.e
alter “iffar) till after “Isha prayer or tiil after bed-time. But it happened one day that
“Umar had sexual intercourse with his wife after *Ishd’ prayer and reported the incident
to the Prophet (SAW) and other companions present in the scene confessed the same
offence they have being committing and the verse under discussion was revealed as a
permission and relief for the Muslims to use nights of Ramadan to satisfy their sexual
desires till dawn.”

It will be noted from the above given examples that Qurtubi does not limit himself to
only one cause of revelation where there are many reports. He however fails to critically
cxamine the conflicting reports with the view to determining which is the most correct.

i, Tafsira "I-Qur’dn bi l- Qur'an

Several verses of the Qur’an are found illustrated with other verses of the same Glorious
Book by the author. As it is the nature of the Qur'an that some certain issues are concisely
discussed in some part, while inclusively elaborated in other part of the same divine
Book, Qurtubt, all in the bid of making further clarification, in order to provide in-depth
understanding about the concerned verse(s), interpret verses of the Qur'an with other
verses. The followings are few examples cited from his book for this context:
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See you not (O men) that Allah has subjected for
you whatsoever is in the heavens and whatsoever is
in the earth, and has completed and perfected His
Graces upon you (both) apparent and hidden....
(Q31:20)

in an attempt to expahdte on the verse, Qurtubl quotes the foliowmg verse: .

f.rg

And if you would count the favours of Allah,
never could you be able to count them. Truly
Allah is Oft-Forgiving Most Merciful. (Q16:18)

This verse according to the author explains that graces and mercies of Allah upon His
creatures are enormously uncountable, both open and hidden ones. There are some that
are apparently known to them, such as Islam and lawful pleasures of sound health, life
sustenance and good looks etc. while some others are known only to their Creator, Allal.,
such as knowledge, wisdom, guidance on his deeds and the delights of the paradise.'’

Also in Suratu ‘r-Rum (Q.30:20), Almighty Allah showcases His majesty and
sovereignty over His creatures, most especially: man, when He says:
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And among His signs is this that He created
you from dust.

The verse categorically describes the genesis of man to have been from dust, this implies
that the first man (Adam) was created from dust. These meanings become manifested,
according to Qurtubi, only when considering the following verse which reads:
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And among His signs is this that He created
for you wives from among yourselves.

This means that while Adam was created from dust, his wife, Hawa' was from his rib,

then their offspring are from their semen.''
Also the verse:
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It is those who believe (in the oneness of Allah

and worship none but Him Alone) and confuse
not their belief with zu/m (wrong... . (Q.6:82)

As regard this verse, Qurtubi expatiates on the intended meaning of the word ‘Zulm’ as
used in the verse by making reference to the interpretation given by the Prophet (SAW)
when he corrected and put aright the misconceptions of his companions about the word
‘Zuinr’. According to the report, when the verse was revealed, the companions said: ¥ L

pEIEE a-UaA (i.e. Is there any of us that does not wrong himself?). Then the Prophet

(SAW) said: "It is not as you comprehend its meaning. Rather, it is as n was said by
Lugman to his child:
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O my son! Join not in worship others with Allah.
Verily joining others in worship with Allah is a
great Zulm (wrong) indeed" (Q.31:13).

Also, in his bid to expatiate on the following words of God from the Glorious Qur’an.
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O you who believe, observing the fasting (4s-sawm) is
prescribed for as it was prescribed for those before you,
that you may become the pious (Al-muttagun) (Q2:183),

Qurtubi refers to Q.19:26 which reads as follows:
= » - i PP -
a‘ el -3 - - 7 ;, - 2 ¢ ¥ | -t
W}fﬂ‘ rv-l,é=‘ ul’ 1-0_9-\0 u‘-ﬂ‘_,l-l&:{)-i-: L—i,l
‘I have vowed a fast to (Allah) Most Gracious,

and this day will | enter into no talk with any
human being

This verse explains another form of fasting (restraint from talking) known to the people
before Prophet Muhammad's (SAW) community.
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Also, in his effort to elaborate on the verse that says:
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For those who can do it (with hardship), is a
ransom, the feeding of one that is indigent.

Qurtubi maintains here that; every aged- person who finds it difficult to fast has art
alternative of paying ransom which is feeding a poor person every day. He narrates other
Qur’anic verse to explain and justify the difference between instalmental payment and
the one paid at once. The verse goes as follows:
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And those who accuse chaste women, and

produce not four witnesses, flog them with
eighty stripes (Qur’an 24:4)

in this verse, Qurtubi upholds that; the relevance of this verse to the latter is the use of the
phrase (3519 Oslad)  as it was in the verse to connote eighty lashes at once and not
separately. Thus the implication in the phrase (iSase eL‘-L’ 3*:‘-‘5) which means for every
one that cannot fast due to hardship is a ransom of feeding a poor daily, and not that ali of
them together will feed only one poor, as they were mentioned in plural term in the verse
while the word ((25+s4) i.e. “a poor” is used singularly.”

iil. Tafsiru *-Qur’an bi ’l-hadith

Qurtubi uses "Ahadith as well to explain and expatiate on meanings of the verse(s) he
treats. in his attempt to elaborate on the meanings related to the phrase: "Luxurious life in
a garden of delight” in verse 15 of Suratu 'r- Rum which read thus:
j’gjwf”-e"f % ‘.‘.J,’p;,’ 'ﬁdgff
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Meaning: “Then as for those who believed (in the oneness of Allah-Islamic monotheism)
and did righteous good deeds, such shall be honoured and made to joy luxurious life
(forever) in a garden of delight (paradise)”.

Qurtubi narrates the following ’ahadith:

fdnalh o shad W Caman 03 W &l pe Yl Wb (e, “In the garden of
delight (paradise), there are things that are never seen by any sight, nor heard through
element of hearing or that has ever come to the heart of man™)."*
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In the paradise, indeed are trees of golden bells, whenever .
its dwellers intend to listen (to its golden voice), Allah
(SWA)will raise a brecze from underneath the throne, which
falls on the trees and shakes the golden bells thus produces

sounds of which if people of this world heard it, they would
have died delightfully."’ (Narrated by Zamakhshari).

Also in his bid to explain the gratitude and the degree of preference given to the mother
over the father as regard to kindness of their ward towards them, and as Allah (SWA) has
specifically mentioned the role of the mother for her stressful bearing of the huge burden,
in the verse:

. - . £4.- - .. R ar
25 (o G sadl s 5Ay, YT L S3)

“And We have enjoined on man (to be dutiful and good) to his parents. His mother bore
him in weakness and hardship upon weakness and hardship) (Q.31:14).

Qurtubi succinctly quotes a prophetic tradition in which mother was repeatedly
mentioned three times, as regard kindness to them, before the father. The extract of the
hadith goes thus:
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A man said to the prophet (SAW): who (of the two parents)
deserve more kindness than the other? The prophet (SAW) said:
"your mother" The man said: who is next? The prophet said:
"your mother" The man said: who next? The prophet said: "your
mother" The man said: who next? Then the prophet said: "your
father"'®

Additionally, some of the *Ahadith used by Qurtubi to give elaborate explanatlon on
verses of sawm, may be seen in the following extracts:

uhlatmul‘fubmuuhmdujljjjﬂd_,s&.na.\u.a(da)mld_,u_)du
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“Whosoever desists not from untruthful word and deed, his abstinence from eating and
drinking attract no value before Allah)”."
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Qurtubi quotes this hadith to explain the forbidden things while fasting. He also quotes a
hadith Qudusi to explain the position and huge rewards of fasting. The hadith reads thus:
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“Allah (SWA) says: All deeds of man belong to him (any good deed attracts ten rewards
of its like and may be multiplied to seven hundred) except fast which is for Me and I only
shall reward it”.18 This is a hadith Qudsi related by Prophet himself directly from his
Lord, promising direct rewards from Allah to those who fast sincerely.

Qurtubi, in his commentary on Q.2:284, expatiates on the distance of journey in which

someone can break fasts, with the following hadith of the Prophet (SAW):
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Reported by Ibn “Abbas, saying: The Prophet of Allah (SAW)
left Medinah to Makkah while fasting, until he got to “Usfan (a
village of 48 miles to Makkah), he (SAW) then called for water
and raised it up with his noble hands for people to see it, then
broke the fastand proceeded to Makkah, all in Ramadan."”

To this end, if one’s journey amounts to 48 miles, he is permitted to break the fast, but if
he decides to keep the fast, his decision, to some opinion, is unrighteous. This is based on
the following hadith:
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Kab bin “Asim relates; | heard the Prophet (SAW) saying: Keeping fasts while on
journey does not amount to goodness.m

While commenting on Q2:285, Qurtubi relates the Hadith of the Prophet (SAW) which

describes the merit and values of Ramadan, the Hadith reads as
follows:
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By An-Nasa'i from *Abi Hurayrah who said: The Prophet of

Allah was reported to have said: “Ramadan, the blessed month

has come to you. Allah prescribed fasts during the month on you.

In it, gates to the heaven arc opened and that of the hell fire are
closed, and the devils are chained down. Allah has in the month
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a night better than a thousand months, whoever is been forbldden
of its goodness is actually been forbidden of all good things.”'

Qurtubi relates the Prophetic tradition on how to start and end fasts in Ramadan. A study
of the entire Tafsir of Qurtubi reveals that he quotes 'Ahadith copiously. It is, however,
observed that though many of the *ahadith used by him are authentic, yet there are many
others rated by Al-Albani as weak which are mostly Mursal Hadith (i.c. Hadith whose
chain of transmission drops at a companion). These are raised to portray |mportance of
values or need to avoid some abominably unwarranted matters. An example of such
could be seen in what was narrated from Muwatta’ by Malik that the Prophet (SAW)
forbids selling of living animal in exchange for flesh of an animal; and that he regarded
such as among the games of gambling practiced in the early period of Islam.

However, on the ruling‘s of Mursal Hadith, Albani writes:
dic _)JG—"“'“ U’J .\.A;.\ji_i.\l; ol Sl ?LAY'I du.‘).d\.:. C..'i:.'l_, J giia d...u)al'l ‘ASAJ
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The ruling concerning Hadith Mursal (a category of Weak
Hadith) is that it is acceptable. Imam Malik, Abu Hanifah,
Ahmad and their followers among jurists and traditionists are
popular among those who use it. Mursal to them is
uncoqglitiona!ly accepted in matters of legal rulings and the
likes.”

iv. Use of Salhabahs’ Statements

In an effort to make meanings of Qur’an verses clear to his readers, Qurtubi uses
Sahabahs' statements and actions to lllustrate and expatiate on verses he treats. Among
these may include the foliowmgs

mc,t,;l;y;l_b Gl P A PN i ‘._m Ls.\u 580 33

(And remember) when you said to him (Zaid bin
Harithah RA-the freed-slave of the prophet SAW) on
whom Allah has bestowed grace (by guiding him to Islam) and
you (O Muhammad SAW too) have done favour (by
manumitting him): keep your wife to yourself, and fear Allah.
Q.33:37.

While expatiating on the meaning of this verse, Qurtubi quotes a statement of a
companion i.e. “Aishah (RA) thus:
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“Had it been that the Prophet (SAW) used to conceal any of the revelations to him, he
would have concealed this verse.

Qurtubi cites another report in Sahik of Bukhari from *Anas bin Milik that “Umar, Ibn
Mas‘ad, “A’ishah and Hasan said regarding the above verse:

QY ol e ddle M‘M'ld}u_)‘sbahld_ylh;
“Allah (SWA) had never revealed on His messenger any verse more severe than this”.”*

Another example is w here Qurtubi quotes the statement of Ibn “Abbas while explaining
the numbers and types of fasting Allah (SWA) prescribed on the Jews and the Christians
thusuLm_)Jg_.uMY'l am@in Mﬁal_)}..a\:. ‘a_,.a_jf:\.ﬂ‘u).l

“Three days in every month and the day of “4shiira (were prescribed on the Jews and the
Christians as fasting days) but these were abrogated by the month of Ramadan prescribed
on this community”.**

Qurtubi also cited Ibn “Umar, Ibn ‘Abbas and Sufyan ath-Thawri on the number of days
and distance accounted on journey for breakmg fasts. The three Sahabah were reported to

have unanimously said:4xae (! olSa | L'" 535 huall G hadll

“Fasting can be broken only for three days on journey.”’Related by Ibn “Atayyah.

Qurtubi also quotes the statement of °Ali (RA) on determining the beginning and the
ending of Ramadan fasts: “A man sighted the crescent and reported it to “Ali, he ("Ali)
therefore started the fasts and ordered people to fast on the man’s information and then he

said: (e ) (e LA_}-’ J-Lﬁ" U‘ e uJ ‘—h\ Olaadi (e L g e}m‘ uY “That I should fast
on a Sha‘ban day is more preferred to me than not to fast in a day of Ramadan™. &

Qurtubi cites as well Ibn “Abbas (RA) when he was explaining the efficacy of prayer as
contained in the concluding verse of Sawnz in Suratul Baqarah.
He says:

Mjnr.kh.\.‘d'ugﬂd\&_) ‘\.!_354&.\“ u\SuU“L‘au.\:._m'iL:des u.u\_\.:‘- uu‘du

“Allah always grants request of every servant that invokes Hlm If what he asks for w1l|
be of his benefit in this world, He grants. Otherwise, it would be preserved for him (till
the Day of Judgment)”. o

v. Use of Tabi‘ans' Tafsir

Among the features that portray Qurtubl s work at- Tafsiru 'I-Ma ‘thur is his use of
statements of the followers of the companions (at-Tabi‘un) to explain the meanings of the
verses he treats. Some of their (7abi‘un) statements which Qurtubi uses in his Tafsir
include their commentary over the verse:

116



KWASU Journal of Religious Studies Vol. 3, No. 1, (2019)

Mww@ T il Ly Gl Bl g N U6 DTl

“O prophet, tell your wives and your daughters, and the woman of the believers to adorn
thie cover cloth.”

While explaining this verse relating to Muslim women dress code, Qurtubi cites a

tabi‘un’s (i.e. Qatadah) statement while enumerating the Prophet’s wives thus:
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The Messenger of Allah (SAW) died leaving nine (wives). Five
(of them) were from Quraysh; Aishah, Hafsah, Umm Habibah,
Sawdah, and Umm Salmah. Three were from other Arab tribes:
Maymunah, Zaynab bint Jahsh and Juwayriyyah. The last one
was from Bani Hartin; Safiyyah. The prophet was blessed with
both male and female children.”®

Also the verse:
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Then We gave the Book (the Qur'an) as inheritance to such of
Our slaves whom We chose (the followers of Muhammad
- SAW).Then of them are some who wrong their own selves, and
of them are some who follow a middle course, and of them are
some who are, by Aliah's leave, foremost in good deeds. That
(Inheritance of the Qur'an)- that is indeed a great grace

(Q35:32).

Qurtubi cites Mujahid, a 7ahi* who established a semblance between this verse and verse
7 of Chapter 56 which reads: “And you (all) will be three groups”. Mujahid then
submitted that the three groups mentioned in Q.7: 56 are those enumerated in Q. 35:32.%
Also, Qurtubi cites the statements of Ibn Sirin and that of Imam Malik respectively to
explain the conditions that can warrant a sick person and a traveler to break their fasts.
He says:

(Q.uut'\l\ .‘.;i) L'}-’_)“ Ol 'dlﬁ
Ibn Sirin said: “Whenever one falls into a condmon rlght to be called sickness, it is
permissible for him to break the fasts.*
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MOﬂJiJ@mdﬁ@_)@:suﬁjeﬁ -l e s
Malik said: “A day and a night, he later withdrew his former statement and said forty
eight (48) miles”.™

[n addition to these, Qurtubi also quotes Al-Hasan Al-Basri (a prominent 7abi®) saying:
Dhdl Ll o3all ey yall o yaly ol 13) 1ol Qi

“Whenever a sick person cannot pray while standing, he is allowed to break his fast”.**

Qurtubi also quotes the statements of Imam Mailik and Shafi® respectively while
explaining sighting of the moon by just peopie he says:

u.miwda”.g_ﬂdm d)&@:a&g‘u@yg\ﬂln@m;}.\uy

“A single man’s witness is not acceptable on the matter of moon sighting; the

acceptable witnesses cannot be less than two™. $ And:
Sali Y hae ) Je jeaa Y

“The only acceptable authorities on (sighting) Ramadan (crescent) are two witnesses)”.*

The meamng of lhe word : (u“\-‘-‘) was elucidated with Mujahid's statement which says:

Qauglia&m.:u&m‘;i c‘aSluSu‘_;i ol aala.e J

“Libas literally means; garments, and technically means; your abode i.e. An abode (of

peace, pleasure and enjoyment) in which one of you dwell in with another”. 3

He also quotes Ar-Rabi* on the same word (L)NL.'I) saying:
Ded il ol 5 oS3 213 G e 1 U

“They (wives) are bed spread out for you and you are wrappers for them”.*
vi Use of Poctry

Qurtubi uses poems as well to illustrate some verses he examines. The followings are few
of the poems cited in his Tafsir:

"Never slaughter for any shrine whenever you are in a state of adversity or distress, but
rather direct your worship and requests to your Lord, Allah™.*” The above stanza of poem
was composed by Al-A‘ashiyy and is quoted by Qurtubi to explain the meaning of the
phrase: Cuaill e c—‘:\ L3 (i.e. And that which is sacrificed (slaughtered) on stone —

altars (An-Nusub) while commenting on cnumerated foods that are forbldden by the
Qur'an ln Q.5:3.-
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Qurtubi quotes also An-Nabighah Thibyani's stanza of poem to illustrate that fasting is
known to various communities before Islam even in the animal kingdom, as he says:
Al Ji
Loalll el Jia g rlaall Cond *% Al e Jdgalua dia
In a smoky and cloudy atmosphere, some horses were
seen keeping fast, some were not, while some were seen
chewing their bits out of terrible hunger.”®

In his bid to explain the grammatical meaning of the word (335, Qurtubi quotes the

following;:
L5P"'“ 3R JA.:J d\.s
WV el paidles  #% L) gl 3 Jaad
Accompl:shment of divine obligation secmmgly above
one’s aptitude is devoid of devastating effects.”

The foliowing poems however were quoted by Qurtubi to explain the conditions of
women before they could be exempted from Ramadan fast and how to make up the
indebtedness:

Uab|$umiuﬂuaa.l wF Galiadll ey A4
walaYU Euaall C.l:s.u * %k g‘:aun Olaias y Ayl
Women shielded with divine coverage and exempted (from
The lct off (menstruating or sucking mother) in the

foregoing Ramadan, whose fast was unavoidably broken up
by impurities, should hasten to make up the indebtedness.”

Qurtubi also illustrates with the following poem the significance of Holy Qur’an:
UTJBJL;}MJ;\H@ AR MJM‘U!}&L‘ML’\W
The Muslims in the day break were long recognized
for their submissivencss to Allah in prostration, they
break the nights with lhe celebration of His glory and
rchearsing the Qur’ an.!

I1c also expresses conditions guiding invocation (du‘a’) with the following:

%Ya‘.&dﬁ}é}\ﬁs ok &Ju;ﬁbdu)‘é.hh_l__

He invokes on his Sustainer with detestable and egotistical
speech. Nay, He does not act in response to such an ingrate.*

The word Ar-Rafath in the verses of Sawm is illustrated by Qurtubi to mean scxual
relation with women. This meaning is seen in the following stanza:
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D el duy e e FF 0 Lilg s Caaall Gl e (s

In the course of their amusing speech, they were recognized to be
prostitutes. And they act as if to be shy to have sexual interaction
with men.*

The issue of white and black threads in the verses of Sawm is illustrated by Qurtubi with
the following stanza of poem:
S il pin 2 gl lagall g kK (Bliia maall ¢ g ) Ladll
The white 1hread symbolically means a luminous
brightness of a day break while the black thrcad
represents devastating shadows of the night.**

It is however remarkable to note that virtually all the poems cited by Qurtubi are not
referenced. He, most of the time, opens with: elill J3The poet says" without
mentioning his name. And, in few instances that the poet is mentioned, the collections
where one can locate the poems are not given. It therefore becomes difficult for a rcader
to crosscheck.

vii. Legal Expositions

Being the major focus of the book, Qurtubi swerves deeply into legal exposition of
almost cvery legal verses of the Qur'an he treats. An apt example could be cited from the
following verse:

J:d P AR | 2 P E"J) ing 42 _: sE S
Jia TTimd 0L (S 4l38 23 rﬁ(wb 1,055 180 Gl Gl

s JB G
O you who believe! Kill not the game while you are in a state of ihram
(for the hajj or Umrah i.c. pilgrimage), and whosoever of you kills it
intentionally, the penalty is an offering, brought to the Kabah, of an
catable animal (i.c. sheep, goat, cow) equivalent to the onc he killed, as
adjudged by two just men among you, or, for expiation, he should feed
Masakin (poor persons), or its equivalent in Saum (fasting), that he may
taste the heaviness (punishment) of his deed (Q.5:95).

The verse, according to Qurtubi, is addressed to the entire Muslims (malc and female), as
it forbids them not to indulge in the act of hunting as long they are in the state of Jhram
during pilgrim exercise at the holy city in Makkah. It was reported that “Amr bin Malik
Al-Ansari, while in a state of /hram, in the year when the treaty of Hudaybiyyah was
contracted by the Prophet (SAW) killed a big wild camel thus, the verse under study was
rev caled

120



KWASU joulnml_of Religious Studies - Vol 3.No. 1. (2019)

The word "J® " used in the verses indicates taking of animal's life by any form, be it
killing, slaughtering, butchering, strangling etc. Allzh (SAW) therefore forbids on the
pilgrim not to partake in hunting or taking amimal's life while m the state of ihrd m.
Hunting or killing of an animal without g out of . m the stase of ilwram attracts a
penalty which is payment of a ransom, accordmg 0 Shafi”. Newertheless, bu Hanifah
submits that pilgrim is penalized for that which he 20¢ becsswse @ s prohibited on him,
and whose penalty is equivalent to what he ezs Comwrary 50 thae. Mazlik and Ambali
maintain that there is nothing on him save secking “or e Torgomess

Qurtubi remarks that killing a prey by = 5'--?: s forbaddes by Allah and this is
consented to by the jurlsts most especaailx Abu Hanifsh besed om the verse under study.
Scholars however opine that when a pllgnm slaughtered 2 pr= s prolibited upon him
to eat out of it, but others who are not in :hram can do so

The word "sayd" is an Arabic word that embraces preys or bumtmg ssome s Fom land and
sea, only that Allah has forbidden on pilgrims land prevs and pemmis foity those form
sca. Scholars diverged specifically on hunting of lznd predeon smmals Mazlik views
that not all animals are such considered as wild or predason sapec sma's e Cat, fox,
hyena and the likes which are all interdicted upon pilgrim w2 &0 =t 7 be Wills it, he
pays ransom on_it. There is no blame, according to jurisss = &7 sach samals that are
most combatants to man such as lion, wolf, leopard, tiger sz Liswise zmim als like
snake, scorpion, rat, crow and kite are killed while in the st o Sdm 12 lcrlm)
based on prophetic tradition that says: "a ally Sl = = @ el
“Five nasty animals are killed both at home and in the stzte of S = 5 pilgrim and
non-pilgrim as well”.

Voracious dog is often furious at man, cqually snake, scorpion. crow amd kise. Because of
this, permission to kill these animals is granted, SCOI‘pI“" for mstamce &S 2 foxic insect,
and rat always cut and destroy water bin, belt, box and other beme o maserizls of man,
while crow (Qurab) stays always at camel's back and eat wp == Tesi. However, Malik
was reported to have said; "crow and kite (Hida'u) are not killed cxozse wihes they harm”
Moreover, such pests like bed- -bug, flea, ant and the likes ars killed m the ssste of ihram
by the pilgrim without ransom, this according to Malik and the peopis o comion (e
Ashabur-Ra'y). Abu Hanifah and his associates at the other hand opmme a0 2 pilgrim
shall never kill any predatory animal except voracious dog and wolf ( Di s amly (either
they attack or not), but if he kills apart from these two, any other prey. e pas ransom
Likewise to be killed without ransom, according to this schou of thought, are snake,
scorpion, crow and kite. This is supported by Aoza‘iyyu, Thaori and Al-Hasan with the
proof that the Prophet (SAW) specifically singled out some sets of anima! 1o be killed by

a pilgrim because of the harms they cause.’
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Shafi® however considers all animals that its flesh are uneatable to man to be killed by the
pilgrin, be it small or big, without paying ransom, because it is out of "Sayd" mentioned
in the verse under study. "Sayd" is bound only on those animals that are permissible to be
caten. Head and beard lice or louse are killed because of its harms without compensation.
Its killing is like removing a harmful object from the body., | '

Bukhari reports, narrated by many Imams from Ibn “Umar (RA) that the messenger of
Allah was reported to have said: PR '
kﬁ‘}ﬁ)&l\}uﬂ‘jam‘}q\ﬂ\ Cb&dﬁée‘);.n“ulcw:\lk._ﬂjﬂ‘ L)Au.u.n;

| : " sl
“There is no blame on a pilgrim (Muhrim) to kill five animals: crow, kite, scorpion, rat
and voracious dog™. } FIOT S

Both Ahmad and Ishaq consent to this hadith. However, in: the collection of Muslim,
narrated from Aishat (RA), that holy Prophet (SAW) says:

Lasdl s siall alS g5 5Ll g i) ol iy Al o jall g dadl (A GHD Bul 8 uad
“Five vicious animals are killed both at home and while in the state of Thram: Snake,
severe Crow, Rat, voracious dog and kites". This is consented to by a group'of scholars.

Also, in Abu Daud's collection, Abi Sa'ed Al-khudriyy narrates the Préphef' (SAW) to

have said: 4y ¥y ) &l = 3 3"Crow is chased away but not killed". This_is
Mujahid's view.

Conclusion ] .

Imam Abu °Abdullah Muhammad Ibn Ahmad al-Qurtubi was a prolific writer of
mediaeval age. He was very vast in knowledge of different disciplines while he
specialized on sciences of Qur‘an, Hadith and jurisprudence. His work on exegesis of
Qur'an, Al-Jami‘u li='Ahkami 'l-Qur an portrays these qualities in him.,

Qurtubi wses. verses -of the Qur'an. 1o ;illustrate meanings of the verse(s) he treats. He
describes different methods of the Qur’anic recitation and relates stories of previous
people before Islam according to the Quran. In his bid to further clanfy meanings of the
Book of Allah and make it comprehensible to his readers, Qurtubi uses 'dhadith of the
Prophet to explain the verses of the Qur’an, as well as the statements of both the
companions of the Prophet (SAW) and their successors after. The use of Arabic poems.to
illustrate meanings of some difficult words in the Qur’an is one of the characteristic
features of Qurtubi's Tafsir. Tafsir literature therefore could be incorporated into various
academic institutions of learning to promote moral and spiritual standard of all Muslims.
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