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In obedience to the aforementioned texts in the Qur’an and Sunnah, there arose in the
Muslim Ummah right from the beginnings of Islamic centuries a trend that had been
using the creeds and actions of the companions as criteria for accepting and rejecting
religious practices. It is acknowledged that from the onset, those sets of people, were not
being referred to as Salafis, but their trend was never different from what later surfaced as
the concept of Salafiyyah.”” During the time of Prophet Muhammad and the reign of his
companions, there was no need to claim Salafiyyah because all the adherents of Islam
were steadfast on the clear teachings of Prophet Muhammad and the Ummah was
uniform on a universal trend.*

The account of the historical development of Salafiyyah is given by Professor “Imarah,
According to him, Salafiyyah has passed through three stages with different features.”
He argued that the concept as it is, emerged during the Abbasid era (Second Century of
Islam) as a ultra conservative and literalist trend attacking the new evolving renaissance
of Greek Philosophy in the Muslim community.”® The then Muslim Philosophers were
notorious for rejecting the sacred texts and relying on Greek based philosophy and this
forced the emergence of another trend which negated the value of reason and stressed the
sacredness of textual literalism.” The new trend was headed by Imam Ahmad bn Hanbali
(d. 855CE) and supported by the Muhaddithiin (Scholars of Prophetic Tradition) namely:
Ibn Rahawayihi (d. 852CE), Bukhari (d. 870CE), Muslim (875CE), Abu Daud (d.
888CE), Darimi (d. 893CE), Tabarani (d. 971CE) and Bayhaqi (d. 1066CE).*’ Salafiyyah
in this stage was characterized by literalism, conservatism and hostility to reasoning.
During the time of Ibn Taymiyyah, rationalism was injected to Salafiyyah in the sense
that he unequivocally declared that what is reasonable to a common sense will never be
contradicted by authentic textual provision; he also asserted that human reason has the
natural capacity to discover what is legally normal and abnormal and he also admitted
that sound analogical judgement is among the parameters of divine justice.”! In this stage,
Salafiyyah is characterized by the combination of textual provisions with sound
reasonings, intellectual disposition and academic polemics. The last stage passed through
by Salafiyyah, according to ‘Imarah, was quite influenced by the bedouinism and
harshx;zess of the Arabian gulf from where the Salafi reformist, Ibn ‘Abdil Wahhab,
came.

Although, it is indisputably admitted that of those achievements of Ibn Abdil Wahhab are
the expulsion of polytheistic acts being practiced by the then Muslims, and minimizing
the superstitious doctrines of the mystics, much confusion has been caused in the Muslim
Ummah through the current Salafiyyah reducal of challenges facing the Muslims to literal
textual provisions and hostility to intellectual reasonings and modernity.” Having noticed
the difference in the rationalistic version of Ibn Taymiyyah Salafiyyah and the literalistic
version of Wahabi — Salafiyyah, Muhammad Abduh (d. 1905CE) has advocated in the
beginnings of last century for the adoption of rationalistic version of Salafiyyah which
connotes the conception of Islam according to the patterns followed by the Salaf and
return to the primary sources of Islam.**
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